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‘The conditions of a true critique and a true creation 
are the same: the destruction of an image of thought 
which presupposes itself and the genesis of the act of 
thinking in thought itself.’

‘Something in the world forces us to think. This 
something is an object not of recognition but of a 
fundamental encounter.’

– Deleuze, Difference and Repetition (139)





‘We don't claim to have written a madman’s book, just a book in which one no longer knows –

and there is no reason to know – who exactly is speaking, a doctor, a patient, an untreated 
patient, a present, past of future patient. 

… Now, strangely, if we have tried to go beyond this traditional duality, it’s precisely because 
we were writing together. 

Neither of us was the madman, neither of us was the psychiatrist; there had to be two of us in 
order to find a process that was not reduced either to the psychiatrist or his madman, or to a 
madman and his psychiatrist. 

The process is what we call a flux. 

Now, once again, the flux is a notion that we wanted to remain ordinary and undefined. This 
could be a flux of words, ideas, shit, money, it could be a financial mechanism or a schizophrenic 
machine: it goes beyond all dualities. 

We dreamed of this book as a flux-book.’

– Félix Guattari, Chaosophy





When Deleuze 
met Guattari

• 1968 was a key year for Deleuze: he publishes 
Difference and Repetition and Expressionism: 
Spinoza, and moves to Paris

• The following year, Logic of Sense appears; he 
also meets Félix Guattari, a radical 
psychoanalyst and militant

• This unlikely partnership would result in 
four works, famous for their experimental 
nature and idiosyncratic style

o Anti-Oedipus (1972) – Volume 1 of 
Capitalism and Schizophrenia

o Kafka: For A Minor Literature (1975)

o A Thousand Plateaus (1980) – Volume 2 of 
Capitalism and Schizophrenia

o What is Philosophy? (1991)
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under Jacques Lacan, and begins as a committed 
Lacanian from 1955

• Political activist and editor for many radical left and 
anti-colonial struggles

• Worked at the La Borde clinic, an experiment in group-
centred institutional psychotherapy, a community of 
patients and staff who shared roles, challenged the 
hierarchy of the analyst

• Eventually falls out with Lacan, and becomes involved 
in the May 1968 unrest, turning the clinic into an 
increasingly radical centre

• A friend recommends he visit Deleuze in 1969, who 
shared an antipathy to Freud, structuralism, and any 
negation…





2. June 1968











June 1968 • On 30 May De Gaulle regains power with a 
landslide victory 

• Slogans included ‘back me or sack me’, 
appealing to the ‘silent majority’ to defend the 
Republic against ‘communist threat’

• The Left was painfully split, with some blaming 
the French Communist Party for supporting De 
Gaulle’s election and pressing strikers back to 
work (‘bureaucrats of the revolution’ – Foucault)

• Conservative and reactionary currents emerge 
in the years following, from the rise of the ‘New 
Philosophers’, to internal opposition to the ‘New 
Society’ reforms of PM Jacques Chaban-Delmas

• Where had the much-expected and agitated 
revolution gone?



‘Even the most repressive and the most deadly forms 
of social reproduction are produced by desire within 
the organization that is the consequence of such 
production under various conditions that we must 
analyse. 

That is why the fundamental problem of political 
philosophy is still precisely the one that Spinoza saw 
so clearly, and that Wilhelm Reich rediscovered: 

"Why do men fight for their servitude as stubbornly as 
though it were their salvation?" 

How can people possibly reach the point of shouting: 
"More taxes ! Less bread !"?’

- Deleuze and Guattari, Anti-Oedipus





Foucault’s Preface

• An ‘ethics’ and a ‘guide to everyday life’

• A warning against becoming enamoured 
by power

• Confluence of psychology and politics…

• ‘Free political action from all unitary and 
totalizing paranoia.’

• ‘Do not think that one has to be sad in 
order to be militant, even though the 
thing one is fighting is abominable. It is 
the connection of desire to reality (and 
not its retreat into the forms of 
representation) that possesses 
revolutionary force.’





1. The political ascetics, the sad militants, the terrorists of theory, those who would preserve 
the pure order of politics and political discourse. Bureaucrats of the revolution and civil 
servants of Truth.

2. The poor technicians of desire – psychoanalysts and semiologists of every sign and symptom 
– who would subjugate the multiplicity of desire to the twofold law of structure and lack.

3. Last but not least, the major enemy, the strategic adversary is fascism … not only historical 
fascism, the fascism of Hitler and Mussolini – which was able to mobilize and use the desire 
of the masses so effectively – but also the fascism in us all, in our heads and in our everyday 
behavior, the fascism that causes us to love power, to desire the very thing that dominates 
and exploits us.’





3. Capitalism and 
Schizophrenia



Introducing Anti-Oedipus (1972)
• After several inspired meetings, D&G began writing together, Guattari

sending very rough drafts that Deleuze would rewrite and expand

• The work, over four parts, would become a bestseller in France

• Unlike anything before it, its style experimental, carnivalesque, 
experimental, funny, vulgar, Dadaist, and at times inexplicable

• A radical Nietzschean synthesis of Marx and Freud

• Placing desire and desiring-production as the primary universal process, 
something that is autonomous, creative, positive

• Attacking not just on the psychological ways capitalism enlists our desires, 
and also how Freudian psychoanalysis has been complicit
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at times, at other times in fits and starts. It 
breathes, it heats, it eats. It shits and fucks. 
What a mistake to have ever said the id. 
Everywhere it is machines…’

• D&G outline what they call desiring-
production, an unconscious, decentered, non-
subjective series of flows of desire 

• Connected with or interrupted by the other 
machines

• ‘e.g. organ-machine & an energy-machine; the 
breast; the mouth a machine coupled to it. (The 
mouth of the anorexic.) Hence we are all 
handymen: each with his little machines.’





A Philosophy of 
Desire

‘from the moment that we are placed in 
the framework of Oedipus … the cards 
are stacked against us’ (24). 

Deleuze and Guattari criticise the idea 
of an Oedipus Complex from Freud as 
reinforcing a repressive structure on 
desire

In its place, they consider desire as 
something inherently active and 
productive, rather than on lack

Can we see an influence of Spinoza 
here, from last week?





A Philosophy of Desire
Desire-as-lack is mobilised by capitalism, ‘created, planned, and organized in 

and through social production’ (28). What do they mean?

‘Desire does not lack anything; it does not lack its object. It is, rather, the 

subject that is missing in desire, or desire that lacks a fixed subject; there is 

no fixed subject unless there is repression. Desire and its object are one and 

the same thing: the machine, as a machine of a machine. Desire is a machine, 

and the object of desire is another machine connected to it.’ (26)

‘There is only desire and the social, and nothing else.’ (29) 





‘Reich is at his profoundest as a thinker when he 
refuses to accept ignorance or illusion on the part of 
the masses as an explanation of fascism, and demands 
an explanation that will take their desires into 
account, an explanation formulated in terms of desire: 

no, the masses were not innocent dupes; at a certain 
point, under a certain set of conditions, they wanted 
fascism, and it is this perversion of the desire of the 
masses that needs to be accounted for’ (29)



4. The Politics of 
Desire
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material flows that previous societies (or social 
machines) coded onto the earth or the body of the 
despot: deterritorialization

• At the same time, it also attempts to rein it in through 
private property and the familial or Oedipal patterning 
of desire (reterritorialization)

• Leading to an acceleration of flows of capital and labour

• Schizophrenia not an illness (unlike the 
schizophrenic), but a potentially liberatory psychic 
condition produced within capitalist social conditions, a 
product of absolute decoding

• The body without organs is that which breaks free 
from its socially articulated, disciplined, subjectified
state, becoming deterritorialized, open to new flows…



“Capitalism is inseparable from the movement 
of deterritorialization, but this movement is 
exorcised through factitious and artificial 
reterritorializations. 

Capitalism is constructed on the ruins of the 
territorial and the despotic, the mythic and the 
tragic representations, but it re-establishes 
them in its own service and in another form, as 
images of capital. …

capitalism indeed implies the collapse of the 
great objective determinate representations, for 
the benefit of production as the universal 
interior essence, but it does not thereby escape 
the world of representation. 

It merely performs a vast conversion of this 
world, by attributing to it the new form of an 
infinite subjective representation.” (p. 303)





5. Legacy



Impact

• Anti-Oedipus successful in France and Italy, and a lesser extent the US

• In A Thousand Plateaus (1980), a work written over 14 ‘plateaus’ (or 
chapters) to be read in any order, the pair broaden their challenge to 
contemporary capitalism through the liberatory power of desired

• Draws on music theory, physics, geometry, military history and more

• The Rhizome presents a non-hierarchical, hyper-connective open system of 
flux, transformation and multiplicity, in contrast to trees

• Becoming multiple, a nomadic subject, open to connectivity

• The book as an assemblage, a chaotic network of connections, in flux









‘It seems that the further their ideas have travelled from their 
roots on the far left, the more they have been incorporated by the 
system they opposed. Indeed, the language of desire, multiplicity 
and all the rest is no longer the language of revolution. 

It is the language of cyberspace, and of neoliberal capitalism. 
Deleuze and Guattari’s desiring machines, constantly seeking out 
new sensations, look a lot like today’s permanently distracted 
consumers and websurfers. 

François Dosse is keen to portray his subjects as visionaries, but 
they anticipated a future neither of them would have wanted to 
live in.’

– Adam Shatz, “Desire was Everywhere”, London Review of Books







‘French Nietzscheanism claims to overcome the subject when 
in fact it suppresses the object (the city, that object common 
to those observing it ‘from different sides’). 

It declares that the text has no referent outside itself, that 
the historical account relates no event exterior to the 
account, that interpretation has no bearing upon fact as 
distinguishable from interpretation, and that the different 
vantage points do not look out upon a world which is common 
to all perspectives. 

In this way, the single Centre, the first Principle, the 
sovereign Identity are taken to have been defeated.’

- Vincent Descombes, Modern French Philosophy
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Guattari’s Anti-Oedipus?

2. How does Foucault argue that the book is 
an ethics and guide to everyday life?

3. Why is desire so important for Deleuze 
and Guattari?

4. How can we contextualise the book re: 
Spinoza, May 68 and other directions on 
our course?

Monday 13th July – 6pm



Next week: Écriture
feminine

• Two thinkers who raised questions of desire 
and subjectivity in relation to femininity:

• Luce Irigaray and Hélène Cixous

• While not representing any singular school, 
each draws on elements of Lacan, Derrida, 
and the new social movements 

• Excerpts from Cixous, “The Laugh of the 
Medusa” (1976) and Irigaray, This Sex which 
is not one (1977)


