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‘When everyone else seems to just 
compromise and have this double 
moral that’s “Yeah. That’s very 
important, but also I can’t do that 
right now and I’m too lazy and so 
on.” But I can’t really do that.

… I want to walk the talk, and to 
practice as I preach. So that is what 
I’m trying to do. Because if I am 
focused on something and if I know 
something and if I decide to do 
something, then I go all in. And it 
seems like others are not doing 
that right now.’





Didacus Valades, “Great chain of 
being”, Rhetorica Christiana (1579)

“‘tis day, / And yet dark night 
strangles the travelling lamp”
“a falcon, towering in her pride of 
place, / Was by a mousing owl 
hawk’d at and kill’d.” (Macbeth)



‘Man is the Center of the World’

‘The conversions and Periods of 
the Stars make for distinctions 
of times and distributions of the 
Zones of the World; ... and 
Plants and Animals of all classes 
are made to furnish Man with 
homes and hiding places, or for 
clothing, or for food, or for 
Medicine, or for lightening 
labours, or finally for delight 
and solace; so that all things 
utterly seem to lead not to their 
own affairs, but to Man’s’

- Francis Bacon, “Prometheus, 
or the State of Man”, Wisdom of 
the Ancients







‘fear and I were born twins together’



• ‘No arts; no letters; no society; and which is worst of all, continual 
fear and danger of violent death’

• ‘So that in the first place, I put for a general inclination of all mankind 
a perpetual and restless desire of power after power, that ceaseth
only in death. And the cause of this is not always that a man hopes for 
a more intensive delight than he has already attained to, or that he 
cannot be content with a moderate power, but because he cannot 
assure the power and means to live well, which hath present, without 
the acquisition of more.’



Kriti Sharma, 
Interdependence (2015)

• ‘I am because we are’ 

• Identity is ‘mutually constituted’: 
signal-response, beings of many diverse parts

• Self-sufficiency is a delusion: individuals 
cannot exist in isolation

• We emerge in an already existing world whose relations 
and structures enable us to survive







Hind Swaraj (1909/10)

• First written in Gujarati, and banned by the British

• The moral is political: Indian independence must involve a departure 
from British customs and economics 

• Self-determination involves moral awareness and self-determination

• Contrast of economic over-development and moral under-
development recurring in the 1916 lecture



Over to you
What features of Western 
‘civilisation’ does Gandhi single out 
for criticism?





• ‘They will press a button and they will have their clothing by their 
side. They will press another button and they will have their 
newspaper. A third, and a motorcar will be in waiting for them. 
… Men will not need the use of their hands and feet.’ 

• ‘Formerly, men worked in the open air only so much as they liked. 
Now, thousands of workmen meet together and for the sake of 
maintenance work in factories or mines. Their condition is worse than 
that of beasts. They are obliged to work, at the risk of their lives, at 
the most dangerous occupations, for the sake of millionaires.’

• ‘Formerly, men were made slaves under physical compulsion; now 
they are enslaved by temptation of money and of luxuries that money 
can buy.’ 





Weighing up ‘civilisation’

• ‘Ours will only then be a truly spiritual nation when we shall show 
more truth than gold, greater fearlessness than pomp of power and 
wealth, greater charity than love of self.’

• Gandhi’s argument is that there is a societal and moral cost to 
economic progress and material wealth

• To critique British imperialism and a more general alienation from 
nature, he resorts to moral rejection and renewal. 

• Is this quite enough? Does this not fall into some of the problems we 
raised with Kant’s universalist morality last week?









Alfred North Whitehead (1861-1947)

• Mathematician and philosopher. 

• Principia Mathematica, 1910-13 with Bertrand Russell. 

• ‘This further question lands us in the ocean of metaphysic, onto 
which my profound ignorance of that science forbids me to enter’

• Empirical scientific claims rest on metaphysical assumptions…

• Science and the Modern World (1925) challenges Cartesian Dualism.

• Lectures of 1927-28 become Process and Reality (1929)

• ‘Philosophy of organism’ – process philosophy





What is process philosophy?

• Traditionally metaphysical definitions have focused on inert 
substances and independently existing things

• But actuality (reality) is better conceived of as one of continuous 
change and becoming, rather than fixed being

• Our being is made up of a succession of momentary yet coherent 
‘occasions’

• Everything is interdependent and interrelational, ‘affecting and being 
affected as much as possible’ (Spinoza)





What is process philosophy?

• Prehension: the activity of one occasion by which its characteristics 
come to be present in another. Past becomes present. 

• Concrescence: the growing together of parts originally separate. 
(‘the real internal constitution of a particular existent’)

• Principle of relativity: as every occasion is related to previous ones, 
so each past occasion exerts some influence on the present occasion. 

• This goes back to the beginning of the universe. The world is a vast, 
tangled web of relationality and interdependence.

• Actuality is productive, responsive and creative



Over to you

‘All things flow’: what are the 
strengths and limitations of 
Whitehead’s process philosophy of 
change and becoming? (208-9)



‘the future has objective reality in the present, but no formal actuality 
… It really experiences a future which must be actual, although the 
completed actualities of that future are undetermined. In this sense, 
each actual occasion experiences its own objective immortality.’

‘Creativity is that ultimate principle by which the many, which are the 
universe disjunctively, become the one actual occasion, which is the 
universe conjunctively. It lies in the nature of things that the many 
enter into complex unity. In their natures, entities are disjunctively 
‘many’ in process of passage into conjunctive unity.’





‘Nature is never complete. It is always passing beyond itself. … The 
oneness of the universe, and the oneness of each element in the 
universe, repeat themselves to the crack of doom in the creative 
advance from creature to creature.’

‘Not many people will read Whitehead's recent book in this generation; 
not many will read it in any generation. But its influence will radiate 
through concentric circles of popularization until the common man will 
think and work in the light of it, not knowing whence the light came.’ 
- Henry Nelson Wieman





'I think therefore I am', or 'I am because we are'?



Take-home Q:

To what extent does the physical view of 
interdependence extend into human 
society and morality?

If, following Gandhi, we find ourselves in a 
‘civilisation’ of inequality, alienation from 
nature and selfishness, what would an 
outlook truly based in the awareness of 
our interdependence look like? 



Next week: Equality
To what extent are we equals by nature?

What is the basis of our being equal? Mutual awareness, justice, reciprocity?

What makes all human beings equal? And are other life-forms as equal, or are 
some more equal than others?

Where should we draw the line with equality? Law, the vote, or economic?

Two readings:

1. Aristotle, Nicomachean Ethics (excerpt)

2. Amartya Sen, “Equality of What?” (recentish lecture on the capability 
approach)

Any questions, email dan.taylor@marywardcentre.ac.uk
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